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I t is w i d e l y be l ieved that B r i t a i n is one of the w o r l d s most secular 
•societies. C e r t a i n l y w i t h i n the area of western C h r i s t i a n i t y o n l y the Scan
d i n a v i a n countries are more lax i n their regular i n s t i t u t i o n a l pract ice . 
F u r t h e r m o r e , the f igures for B r i t i s h i n s t i t u t i o n a l r e l i g i o n are i n f l a t e d 
by the c o n t r i b u t i o n of w h a t has been a m i g r a n t p o p u l a t i o n of Cathol ic 
I r i s h and b y the re la t ive f i d e l i t y of the W e l s h and Scots*. I f one w e r e 
to take the regular w o r s h i p of E n g l i s h Protestants alone i t m i g h t w e l l 
r i v a l Scandinavian f igures . 

B u t of course f igures of c h u r c h attendance are not the o n l y cr i te 
r i o n of r e l i g i o n . I t is o f t e n remarked for example that the f l o u r i s h i n g 
re l ig ious i n s t i t u t i o n a l l i f e of the U . S. A . is i n t e r n a l l y subverted b y a se
cular ethos ce lebrat ing the A m e r i c a n w a y of l i f e . Hence one must also 
consider the extent to w h i c h 'secular' goals are d o m i n a n t i n B r i t a i n : n o t 
o n l y the ce lebrat ion of the B r i t i s h w a y of l i f e b u t the w e i g h t accorded 
of the p r a c t i c a l and useful as d is t inc t f r o m the sacred, the c o n t e m p l a t i 
ve a n d the i n t r i s i c a l l y va luable . B e y o n d this there are a w h o l e series o i 
c r i ter ia w h i c h one w o u l d at least w i s h to indica te as re levant even i f i t 
w e r e not possible to examine i n d e t a i l . W h a t for example is the extent 
of C h r i s t i a n bel ie f as apart f r o m practice? Th is is i m p o r t a n t since Pro
testant countries show a surpr i s ing capaci ty to m a i n t a i n h i g h levels of 
somewhat amorphous bel ief i n spite of i n s t i t u t i o n a l weakness. 

A g a i n , w h a t is the extent and v a r i e t y of be l ie f i n general? A r e there 
potent social m y t h s to w h i c h the sacred i m p r i m a t u r of r e l i g i o n is p a r t l y 
attached? F u r t h e r m o r e , i n w h a t ways are such m y t h s re la ted to C h r i s t i a n i t y 

*) About 25 % in both countries compared with 10-12 % in England. 
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This is a p o i n t w h i c h raises a query concern ing h o w far w e have not 
exchanged one set of m o d e r n social m y t h s t i n g e d b y a re l ig ious aura f o r 
o lder social m y t h s l ikewise t i n g e d by a rel igious aura b u t never f u l l y 
i m p r e g n a t e d b y C h r i s t i a n categories. I n other w o r d s : is the contrast 
between the present and the past genuine ly one be tween seculari ty and 
C h r i s t i a n i t y , apart, that is, f r o m the s imple c r i t e r ion of regular a t tendan
ce at church? 

H o w e v e r let us beg in by cons ider ing the c r i t e r i o n of attendance and 
a l l the re la ted i n s t i t u t i o n a l parameters such as i d e n t i f i c a t i o n , m e m b e r 
ship, rites of passage and acts of personal d e v o t i o n . So far as i d e n t i f i 
ca t ion is concerned about 90 % of the p o p u l a t i o n consider themselves 
C h r i s t i a n a n d a c k n o w l e d g e a specif ic C h r i s t i a n d e n o m i n a t i o n w h e n as
ked : C. of E., R o m a n C a t h o l i c or w h a t e v e r i t m a y be. 60 % or so of 
adults i d e n t i f y themselves as S. of E., about 12 % as R o m a n Cathol i c , 
8 % as Presbyterians and f u r t h e r 12 % as nonconformis t (most ly M e t 
h o d i s t ) . A b o u t 1 % regard themselves as Jewish, and H i n d u s , M u s l i m s 
and O r t h o d o x together make u p a f u r t h e r 1 % : say, 200.000 each. T h o 
se w h o regard themselves as w i t h o u t re l igious i d e n t i t y make u p 7-10 % , 
of w h o m s o m e t h i n g over hal f are expl i c i t atheists and agnostics. These 
facts p o i n t to a paradox : that expl i c i t atheism is m u c h rarer even that 
f u l l y o r t h o d o x C h r i s t i a n i t y . 

M e m b e r s h i p provides a very d i f f e r e n t p i c t u r e to that p r o v i d e d b y 
i d e n t i f i c a t i o n . I t is also c o m p l i c a t e d of course b y d i f fe rent cr i ter ia as 
b e t w e e n the various bodies. R o m a n Cathol ics and the C. of E . b o t h lay 
stress on the concept of the rel igious c o m m u n i t y d e f i n e d by bapt i sm. I n 
t h i j sense there are i n the U n i t e d K i n g d o m some 27 m i l l i o n A n g l i c a n s 
and 7 m i l l i o n R o m a n Cathol ics . O t h e r bodies lay emphasis on adul t 
membersh ip , so tha t on this c r i ter ia Methodi.st , n u m b e r o n l y 700.000 and 
Congregational ists and Baptists together under hal f a m i l l i o n . B e y o n d 
these there are a series of smal l bodies : the Quakers (20.000), the U n i 
tarians (30.000) and the Sa lvat ion A r m y (100.000). There are also n u 
merous sects l ike the Jehoval fs Witnesses and the Pentecostalists, the 
lat ter expanding , a p i d l y amongst the co loured m i g r a n t p o p u l a t i o n . 

O f course the concept of the ' re l ig ious c o m m u n i t y ' as used b y C a t 
holics and A n g l i c a n s is i n i tself mis lead ing : i t needs to be taken i n re
l a t i o n to ac tua l prac t i ce . I n this regard one f i n d s the Roman Cathol ics 
the most prac t i s ing , the A n g l i c a n s the least and the N o n c o n f o r m i s t s i n 
b e t w e e n . T h u s about 2 0 - 2 5 % of Cathol ics are e f fec t ive ly outside the i r 
churches minis trat ions , some 30 % of nonconformists and some 40 % of 
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Angl icans . B e t w e e n 40 % and 45 % of Cathol ics are present for Sun
day Mass whereas o n l y 8-10 % of A n g l i c a n s are present for Sunday ser
vice. O n the other h a n d the A n g l i c a n s have reserves of s trength indica
ted b y the fact that i n t h e course of any six months some 20-25 % of 
the p o p u l a t i o n w i l l have a t tended an A n g l i c a n C h u r c h , rites of passage 
q u i t e apart . I n d e e d the o v e r a l l f igures for occasional c o n f o r m i t y of a l l 
denominat ions are surpr i s ing ly h i g h i n the course of a year some 40 -
45 % of the U . K. p o p u l a t i o n w i l l have a t tended c h u r c h . Those w h o 
'never go ' are a r o u g h l y e q u i v a l e n t n u m b e r . T h u s a poor w e e k l y adul t 
attendance (not less than 10 % , not more t h a n 17 % ) is q u a l i f i e d b y 
impressive totals for occasional c o n f o r m i t y w h i c h m a k e the churches 
b y far the most i m p o r t a n t v o l u n t a r y associations i n B r i t a i n - far more so 
t h a n trade unions or p o l i t i c a l part ies at least so far as numbers and 
wi l l ingness to p a r t i c i p a t e are concerned. Power of course is a d i f f e r e n t 
matter . 

A f u r t h e r aspect of occasional c o n f o r m i t y is f o u n d i n rites of passa
ge. Here the h o l d of the churches has p r o v e d more tenacious and m o 
reover this h o l d has been m a i n t a i n e d i n a l l social groups. There has, of 
course, been an increase i n n o n - re l ig ious w e d d i n g ceremonies, b u t 
70 % of these s t i l l occur i n c h u r c h , and the decl ine seems to have been 
halted, Some 80 % of the p o p u l a t i o n continues to have c h i l d r e n b a p t i 
sed. Funerals o v e r w h e l m i n g l y take place w i t h re l ig ious rites. 

These changes w i t h respect to rites of passage l e g i t i m a t e l y i n t r o 
duce the w h o l e issue of declines, b o t h i n such the A n g l i c a n proportion 
of bapt isms and w e d d i n g s have to be seen i n r e l a t i o n to i m p a c t of non -
A n g l i c a n m i g r a n t popula t ions , p a r t i c u l a r l y Cathol i c I r i s h , Poles, H u n 
garians, etc. Thus the Cathol i c p r o p o r t i o n of bapt isms has steadily r i 
sen since 1912, and especially since the m i d d l e pears of this century . I t 
is n o w about 16 % , i n d i c a t i n g the youthfulness of the Cathol i c c o m m u 
n i t y . B u t the real i m p a c t of the forces e r o d i n g i n s t i t u t i o n a l r e l i g i o n (the 
most i m p o r t a n t of w h i c h are social and geographica l m o b i l i t y ) is not f e l t 
w i t h respect to rites of passage b u t o n m e m b e r s h i p and attendance. I t is 
d i f f i c u l t to k n o w h o w far f ewer numbers go at a l l to c h u r c h as d i s t i n c t 
f r o m h o w far those w h o go do so less f r e q u e n t l y or else o n l y at p a r t i 
cular periods i n the l i f e cycle e.g. adolescence a n d the post c h i l d - bea
r i n g years of marr iage . B u t at any rate i t is clear tha t there has been 
a decl ine i n w e e k l y at tendance as c o m p a r e d w i t h 1851 w h e n some 36 % 
of the t o t a l p o p u l a t i o n was counted as i n c h u r c h on a g i v e n Sunday. W i t h 
respect to membersh ip the nonconformis ts have not o n l y suf fered losses 
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of over 1/3 since 1906 ( d u r i n g a p e r i o d of considerable p o p u l a t i o n inc
rease), b u t have also large ly lost a substantial f r i n g e of regular 'adherents ' 
w h o were n o t ac tua l ly members . I f c o n f i r m a t i o n at 12-20 years is accoun
ted membersh ip of the C. of E., that again has d r o p p e d f r o m 4208 to 
8402, ber 1000 per year i n t h a t age g r o u p a l t h o u g h recent sharp decrea
ses are almost e n t i r e l y due to declines i n the b i r t h rate 1947 - 51 . I t is 
almost impossible to state the C a t h o l i c pos i t ion , t h o u g h obvious ly there 
is a d r o p a m o n g the m i g r a n t s d o w n f r o m the near u n i f o r m w e e k l y at
tendance i n the I r i sh R e p u b l i c . 

I t m i g h t also be m e n t i o n e d tha t there have been cer ta in d i f f i c u l t i e s 
i n the r e c r u i t m e n t for pr ies thood and m i n i s t r y of very recent years. T h i s 
has even af fected the R o m a n Cathol ic C h u r c h t h o u g h of course the t o t a l 
n u m b e r of Cathol i c re l ig ious funct ionar ies has increased i n accordance 
w i t h the expansion of their c o m m u n i t y . So far as the C. of E., is con
cerned there was no crisis i n actual n u m b e r s u n t i l about three years ago, 
a l t h o u g h increasing p r o p o r t i o n of candidates for o r d i n a t i o n h a d been 
c o m i n g f r o m older age groups . M o r e o v e r there has been a cer ta in d i 
m i n u t i o n i n the n u m b e r c o m i n g f r o m upper class schools as w e l l as 
i n the n u m b e r w i t h h i g h e d u c a t i o n a l qua l i f i ca t ions . Perhaps this is so
me i n d i c a t i o n of a f a l l i n c ler ical status, t h o u g h o p i n i o n pol ls suggest 
tha t c lergy are usual ly t h o u g h t of as persons w i t h m o r a l a n d social pres
t ige . T h e most recent crisis has i n v o l v e d questions of role and m a n y 
Christ ians have e v i d e n t l y considered the c ler ical role l i k e l y to resrict 
ra ther than expand the i r personal c o m m i t m e n t . So far as the Methodis t s 
are concerned i t must be remembered tha t t w o our of three services are 
taken b y l a y m e n , a n d i t is interes t ing tha t these also are d i m i n i s h i n g i n 
n u m b e r a n d exper ienc ing d i f f i c u l t i e s i n r e c r u i t m e n t . 

Bel ief i n B r i t a i n is very curious i n so far as i t involves substantial u n 
cer ta in ty i n the churches (Cathol ics apart) a n d substantial bel ief a m o n g 
n o n - c h u r c h goers. T h i s substantial bel ief among non - c h u r c h goers is 
perhaps i n d i c a t e d b y the prevalence of p r i v a t e prayer. For example, on ly 
one person i n f o u r fai ls to teach prayers to c h i l d r e n . T h e uncer ta in ty of 
c h u r c h - goers is not mere ly over questions l ike the v i r g i n - b i r t h b u t over 
l i f e after death . I n d e e d only 50 % of Br i tons at large d e f i n i t e l y bel ieve 
i n l i f e after death, whereas 65 % believe Jesus Chr is t was 'more t h a n 
a m a n ' and 85 - 90 % believe i n G o d : G o d is var ious ly d e f i n e d as per
sonal (50 % ) or as l i f e force or sp i r i t . B r o a d l y i t can be said that be l ie f 
runs a long a c o n t i n u u m , w i t h bel ie f i n G o d and i n Jesus Chr is t at one 
e n d a n d bel ief i n he l l a n d i n the l i t e r a l t r u t h of the w h o l e B i b l e at the 
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other. I t is also interes t ing that w h a t is regarded as ' C h r i s t i a n m o r a l i t y 
is w i d e l y a p p l a u d e d b y t h e vast m a j o r i t y , a l t h o u g h this amounts large ly 
to the second hal f of the Deca logue (especially s teal ing and m u r d e r ) 
a n d to an emphasis o n 'decency' w h i c h h a r d l y rises to the heroic m o 
r a l i t y dema nded i n the C h r i s t i a n Semptures. 

T h i s equat ion of C h r i s t i a n i t y w i t h decency or c i v i l i s e d behaviour 
p a r t l y explains the o v e r w h e l m i n g support g iven to re l igious educat ion 
i n schools and to the w h o l e concept o f an estabi l ished r e l i g i o n . O n l y 
one person i n 15 d e f i n i t e l y objects to rel igious t e a c h i n g i n schools. T h e 
numbers s u p p o r t i n g the A n g l i c a n Establ ishment (including Cathol ics 
and nonconformis ts ) ind ica te very substantial major i t ies for almost a l l 
i ts aspects. T h i s includes for example the C o r o n a t i o n , w h i c h t h r o u g h te
levis ion became for the f i r s t t i m e a na t iona l Euchar is t w i t h a p r o f o u n d 
i m p a c t i n terms of re l ig ious symbol i sm, mystery a n d splendour, even (and 
perhaps especially) amongst those whose contact w i t h the restra ined 
beauty o f A n g l i c a n r i tua ls was s l ight . 

T h i s m a y seem s u r p r i s i n g b u t i t needs to be emphasised h o w the 
image of the C h u r c h not o n l y involves the f e e l i n g that r i t u a l is ' m u m b o 
j u m b o ' , that c h u r c h - g o i n g is e f feminate and t h a t the parson has a mar
ginal o c c u p a t i o n b u t alsa a deep i d e n t i f i c a t i o n w i t h t r a d i t i o n . T h i s m a y 
be p a r t l y nostalgia : a love for a r u r a l past, M e r r y E n g l a n d and for a l l 
the symbols of n a t i o n a l c o n t i n u i t y of w h i c h the c h u r c h is u n d e n i a b l y 
the most impressive. C h u r c h b u i l d i n g s themselves a t t rac t this venera
t i o n : the ancient t o w e r over the m a r k e t t o w n . B e y o n d this there is a 
deep f e e l i n g for the associations of Easter w i t h spr ing , or the harvest 
fes t ival (even i n towns) a n d for the w h o l e p a n o p l y of Christmas. Some of 
this is doubtless a near - panthe ism a l l i e d to a n a t i o n a l awareness subl i 
m a t e d i n music and l i t e r a t u r e expessing love of E n g l a n d . B u t of i ts p o 
w e r a n d its association w i t h the c h u r c h there need be no d o u b t . N o r 
need one d o u b t its in f luence i n schools, especially since p r i m a r y school
teachers are amongst t h e most re l ig ious ly m i n d e d of a l l professions. 

T h e w h o l e g r o u p of a t t i tudes just descr ibed has some connect ion 
w i t h the A n g l o - Cathol i c m o v e m e n t i n the C. of E. , even t h o u g h the 
p o p u l a r appeal of tha t m o v e m e n t s i m p l y as a p a r t y w i t h i n the c h u r c h 
i tsel f is not great. There is also a n a l ternat ive focus of p o p u l a r sentiment 
i n the evocat ive p o w e r of the Protestant h y m n . P r o b a b l y this however , is 
n o t so grate as i n the n ine teenth c e n t u r y b u t i t is s t i l l the case tha t the 
C u p F i n a l at W e m b l e y S tad ium begins w i t h ' A b i d e w i t h M e ' , w h i l e the 
Promenade Concerts end w i t h ' A n d d i d those Feet i n A n c i e n t T i m e ' . T h e 
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in f luence of the h y m n is i nd i ca ted b y the fact that of a l l re l igious b r o a d 
casts on T . V . , the one consist ing ent i re ly of h y m n s draws the largest 
w e e k l y audiences, 10 to 18 % of the p o p u l a t i o n . T o some extent w i t h i n 
the c h u r c h of E n g l a n d itself h y m n a n d l i t u r g y are i n r i v a l r y , b u t a m o n g 
the great mass of m a r g i n a l Christ ians the h y m n is m u c h more i m p o r t a n t 
t h a n l i t u r g y - apart that is f r o m n a t i o n a l occasions l ike C h u r c h i l l ' s f u 
neral and r o y a l w e d d i n g s . 

H y m n s inging on te levis ion introduces a w h o l e d i m e n s i o n of passi
ve p a r t i c i p a t i o n w h i c h affects not o n l y the churches b u t most f o r m s 
of c o m m u n a l a c t i v i t y . T h e almost un iversa l existence of te levis ion p r o v i 
des re l ig ion , enter ta inment and pol i t i cs i n the home, a f f e c t i n g p o l i t i c a l 
parties, churches and cinemas al ike. I n the i m m e d i a t e p o s t - w a r pears 
studies showed that most people at least occasionally l is tened to r e l i 
gious broadcasts o n the r a d i o . N o w a d a y s the same is true of television. 
As to the q u a l i t y of this l i s ten ing w e have v e r y l i t t l e evidence. 

T h e v o l u n t a r y associations associated to th is or tha t extent w i t h 
the c h u r c h also deserve m e n t i o n , because they at least r e q u i r e act ive 
p a r t i c i p a t i o n even i f this h a r d l y rises to w o r s h i p i n the proper sense. 
T h e associations cater in par t i cu lar for the c h i l d r e n , the adolescent, t h e 
female a n d the o l d . So far as c h i l d r e n are concerned there has been a 
considerable d r o p i n the a t tendance at Sunday Schools : perhaps even by 
as m u c h as half . T h u s sixty years ago there w e r e 3 m i l l i o n c h i l d r e n i n 
N o n c o n f o r m i s t Sunday Schools alone, a n u m b e r w h i c h today shrinks to 
some 900.000. T h i s is no d o u b t i n p a r t due to the a l ternat ive avenues 
open for the use of Sunday, p a r t i c u l a r l y i n a p o p u l a t i o n w h e r e there is 
a car for every six persons i.e. most households. Associations for the 
y o u n g are largely y o u t h clobs a n d scouts and guides. These have never 
been so w i d e s p r e a d in appeal as the Sunday Schools and have not expe
r ienced the same d i m i n u t i o n . Scouts (and cubs) have m a i n t a i n e d t h e m 
selves at about 400.000 over the past decade and nearly hal f of these 
have a c h u r c h connect ion. I n d e e d the w h o l e Scout m o v e m e n t involves 
an area of d i f fuse Stoic C h r i s t i a n i t y : (social service, helpfulness, etc.) , 
h i g h l y characterist ic of the E n g l i s h re l ig ious style. 

I n d e e d something requires to be said about d i f fuse Stoic C h r i s t i a 
n i t y since i t provides a proper i n t r o d u c t i o n to comments on the complex 
re la t ion of r e l i g i o n to class. B o t h the older t r a d i t i o n a l u p p e r class a n d 
the w o r k i n g class chare a ' t i g h t l i p p e d ' a t t i t u d e to r e l i g i o n : a mascul ine 
ethos w h i c h envisages C h r i s t i a n i t y as decent behaviour and as a bel ie f 
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i n G o d the Creator w i t h o u t too m u c h sypmathy for the Salvationist ''ent
husiasm' of evangelicals or the l i t u r g i c a l f r i p p e r y of A n g l o - Cthol ics . 
Stoic ism also includes a d is l ike of discussing one's r e l i g i o n because i t 
is 'a personal a f f a i r ' a n d a refusal to engage i n d o g m a t i c e laborat ion . I n 
deed d o g m a i n r e l i g i o n as i n po l i t i c s is seen as the m a j o r vice . T h e lo 
g i c a l p u r s u i t of a be l ie f suggests an i n t e l l e c t u a l or e m o t i o n a l enthus
iasm not a p p r o p r i a t e to the Engl i sh male. Moreover the actual business 
of a t t e n d i n g c h u r c h and b r i n g i n g u p the c k i l d r e n i n the w a y they should 
go can be le f t to the w o m e n . Doubt less this is c h a n g i n g as w o m e n 
increasingly take o n more and more occupat ional roles. 

A l l this indicates w h y there is so l i t t l e oppos i t ion to ' C h r i s t i a n i t y ' 
a n d so m u c h s y m p a t h y towards its ins t i tut inos . T h e o n l y opposi t ion is f o u n d 
amongst those sections o f the w o r k i n g class w h o m i g h t characterise an 
over zealous at tender as ' h y p o c r i t i c a l ' or tha t segment of the educated 
upper m i d d l e class w h i c h constant ly t rumpets its dis l ike of re l igious 
e d u c a t i o n i n schools, o f the establ ishment and so on, a n d w h i c h is cons
t a n t l y dismayed and surprised b y the support these ins t i tu t ions re ta in . 
Th is section of the u p p e r m i d d l e class includes the re l ig ious radicals, a 
small m i n o r i t y d e c l a i m i n g somewhat unreal i s t i ca l ly against the i n s t i t u 
t i o n a l aspect of C h r i s t i a n i t y , sometimes o n semi - existential ist grounds. 
T h e journal i s t i c noise these make is ent i re ly d i spropor t ionate to their si
ze. A n interes t ing aspect of the m i d d l e class s i tuat ion is that b o t h re
gular attendance at c h u r c h a n d expl i c i t re jec t ion of C h r i s t i a n i t y are 
characterist ic of un ivers i ty students. 

I t is n o w a p p r o p r i a t e to come to class or perhaps more p r o p e r l y to 
status since the notab le feature of B r i t i s h social s tructure has been a 
massive p r o l i f e r a t i o n of status g r o u p p a r t l y o v e r l a y i n g the dichotomies 
of class. Rel igious attendance increases w i t h each move u p the scale 
of status and of educat ion just as i t decreases w i t h each m o v e m e n t u p 
i n the scale of c i t y size : a n d this i n spite of a concentra t ion of Cathol ics 
i n the w o r k i n g class and in the larger towns . As between the other de
nominat ions A n g l i c a n i d e n t i f i c a t i o n is more or less evenly spread w h e 
reas prac t i ce increases w i t h status, w h i l e nonconformis t bodies are o f 
ten l o w e r m i d d l e class i n their ac t ive composi t ion . There is a v a r i a t i o n 
i n status levels amongst the nonconformis t bodies : Quakers and U n i t a 
rians at the higher status levels, f o l l o w e d b y Congregationalists , M e t 
hodists, Bapt i s t and Salvat ion A r m y i n descending order. T h i s descen
d i n g order is largely i d e n t i c a l w i t h an increasing concern w i t h l i t e ra ture 
and evangel ical enthusiasm i n d i c a t i n g that those of the ' w o r k i n g class' 
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w h o do go to c h u r c h are more i n c l i n e d to l i t e ra l i sm, at least w h e n they 
are a t tached to n o n c o n f o r m i s t bodies. T h e small advent is t sects are very 
largely d r a w n f r o m the w o r k i n g class. Par t ia l exceptions to this are l o n g 
s tanding groups l ike the Bretheren a n d Chris tadelphians (not more than 
100.000 between them) amongst w h o m P u r i t a n v i r tues have h a d their 
usual effect on social m o b i l i t y . There are other cu l t - l i k e format ions in 
the m i d d l e class (Chr i s t i an Science, Theosophy, etc.) responding to very 
d i f f e r e n t needs t h a n the classic sect : n o t a b l y psychologica l stress and 
psychosomatic illness. 

One of the great d i f f i c u l t i e s of the churches has been a m i d d l e class 
atmosphere i n w h i c h the w o r k i n g classes (the p l u r a l is correct) d o not 
feel at home. C o m m u n i c a t i o n is r e n d e r e d more d i f f i c u l t i n the A n g l i c a n 
case b y the fac t tha t the ac tua l content as d i s t i n c t f r o m the atmosphere 
involves a seventeenth century gentry c u l t u r e of considerable aesthetic 
sensi t ivi ty . Hence there is a c u l t u r a l gap between the churches a n d the 
w o r k i n g classes (especially those i n large u r b a n areas l ike E. L o n d o n ) . 
Yet this is not real ly a gap based on a v igorous percept ion of d i f fe rent 
class aims. T h e churches are not w i d e l y perce ived as represent ing a g i 
ven class they are pust u n f a i l i a r ins t i tut ions . Moreover , so far as a t t i t u 
des are concerned (as d i s t inc t f r o m class i d e n t i f i c a t i o n ) the churches 
are of ten more l ibera l m i n d e d than the w o r k i n g classes : more keen on 
ass imilat ion of migrants , more anxious for ac t ion against the colonial is t 
régime on Rhodesia, more concerned about V i e t n a m . T h i s progressi-
veness is p a r t i c u l a r l y characterist ic of specialist reports, and there has 
been a notable shi f t to moderate 'progressive' a t t i tudes a m o n g church 
leaders. 

Something of the p o l i t i c a l stance a n d compara t ive social m o b i l i t y 
of B r i t i s h denominat ions can be ga ined f r o m a considerat ion of the w a y 
the various groups are represented i n p a r l i a m e n t . Jews are over - rap-
resented, N o n c o n f o r m i s t s p r o p o r t i o n a t e l y represented, Cathol ics under -
represented. Each of these are very m u c h more to be f o u n d on the L a 
bour than the Conservat ive side. I t m i g h t be a d d e d that this p o l i t i c a l u n -
der-representat ion of Cathol ics is p a r t l y compensated b y the i m p o r t a n t 
g r o u p of Catholics i n t rade u n i o n leadership the most notab le example 
be ing the general secretary of the T . U . C . O f the re l igious communi t i es on ly 
the Cathol i c gives its largest vote to the L a b o u r Party . 

There is one last area of interest, and that concerns a w h o l e seg
m e n t of n o n - C h r i s t i a n ' b e i e f w h i c h exists i n p a r t i a l re la t ion a n d 
p a r t i a l d i s t inc t ion f r o m r e l i g i o n . T h i s involves bel ief i n ghosts, (one 
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person i n six), i n spir i t i s t i c phenomena, i n astrology, even i n reincar
nat ion . Thus i t seems that some four m i l l i o n persons have some sort of 
bel ief i n re incarnat ion : Acceptance of concepts l ike l u c k and fate, and 
of astrological p r e d i c t i o n is also w i d e s p r e a d . These concepts are more 
or less u n i f o r m l y d i s t r i b u t e d i n a l l ages a n d status groups, and very-
d i f f i c u l t to p i n d o w n to precise n u m e r i c a l quant i t i es . Perhaps Geof f rey 
Gorer's book ' E x p l o r i n g E n g l i s h Character ' provides the best i n t r o d u c 
t ion to this aspect of E n g l i s h l i f e . A t any rate f r o m this evindence i t 
ieems that re ject ion of i n s t i t u t i o n a l C h r i s t i a n i t y is not a f u n c t i o n of the 
'age of science', or of educat ion, or of ' h u m a n m a t u r i t y , b u t rests ba
sically on u n f a m i l i a r i t y of social atmosphere and a n unce r t a in t y as to 
rei levance. As t h e w i d e s p r e a d o p i n i o n has i t ' y o u can be a good 
C h r i s t i a n w i t h o u t g o i n g to c h u r c h ' . 

Th i s last o p i n i o n is v e r y m u c h a key to the s i t u a t i o n . T h e r e exists 
i n Engl i sh c u l t u r e a pervasive i n d i v i d u a l i s m d e r i v e d f r o m Protestant ism 
and l ibera l i sm w h i c h distrusts all ins t i tu t ions ( p o l i t i c a l , re l ig ious and 
bureaucrat ic) w h i l e respect ing ideals. I f w e a d d to this the stress on m o 
ra l i ty , the masculine ethos w h i c h mistrusts b o t h re l igious enthusiasm a n d 
the aesthetics of l i t u r g y , and the p o w e r of a pervasive Stoicism t i n g e d 
by supersit ion and b y u t i l i t a r i a n i s m then one has the major key to the 
E n g l i s h style i n r e l i g i o n . 

NOT : B i r müddet önce İçtimaiyet Enstitüsünde i k i konferans veren 
Londra İktisat Mekteb i mensuplarından Prof. Dr . M a r t i n ' i n (İngilterede 
sosyal sınıflar) k o n u l u konuşması neşredilmişti. B u defa i k i n c i konferansını 
neşrediyoruz. Sayın konferansçıya, teşekkür ederiz. 

B u konferansı kısmen O.D.Ü. mensuplarından Oğuz Arı terceme et
miştir. 




