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Abstract

Katib Celebi with his more than 20 works went beyond being a scribe and
succeeded as a great Ottoman intellectual not only of his time but also for the following
centuries. As a good book collector he was aware of both the ancient eastern and western works
and the ones contemporary to his time. Probably after reading hundreds of books in his private
library he reached a political and social view of his own and this article tries to get this view by
analyzing one the most famous booklets by Katib Celebi. In this booklet he firstly reveals the
problems of the Ottoman state and society by a detailed analysis borrowed from Ibn Khaldun
and then he makes some distinctive proposals for solution to the ongoing decline of the Empire.
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Ozet

Yirmiyi askin eseriyle bir katipten ziyade biiyiik bir Osmanl entelektiieli olarak
taninan Kéatib Celebi yalnizca kendi zamaninda degil takip eden yiizyillarda da adindan sik¢a
sOz ettirmistir. Yillarca biriktirdigi kitaplardan olusan 6zel kiitiiphanesi sayesinde hem antik
dogu ve bati eserlerinden ve hem de cagdas calismalardan haberdar olmustur. Bu makale
yazarin sosyal ve politik goriislerini Diistliru’l-*‘Amel li-Islahi’l-Halel adli 1slahatname tiirii
risalesi iizerinden anlamaya ¢aligmaktadir. Risalede ilk olarak Osmanli Devleti’nin mevcut
problemlerini ortaya koyan Katib Celebi, ardindan Ibn Haldun’dan etkilendigini acik¢a
gosteren goriisleri ile Osmanli devlet ve toplumunun bir analizini yapmakta ve son olarak da
stiregiden ¢okiisii Onleyebilmek icin 6zgiin Oneriler sunmaktadir.

Anahtar Kelimeler: Katib Celebi, [bn Haldun, Gerileme, Reform, Islahatname.
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In Lieu of Introduction:
A Short Biography of Katib Celebi and the Conditions of His Time

Katib Celebi also known as Haci Halife' and whose real name is Mustafa bin
Abdullah is one of the prolific and well-respected Ottoman intellectuals in the 17th
century. He was born in February 1609 in Istanbul and died in an early age while he was
48 years old in 1657.% His death was probably the result of a heart attack.” His living
years correspond to the reigns of Ottoman sultans Ahmed I (1603-1617), Mustafa I
(1617-1618), Osman II (1618-1622), Murad IV (1623-1640), Ibrahim (1640-1648) and
Mehmed IV (1648-1687). The primary sources for his life are his own works Siillemii’l-
Vusil ila Tabakati’l-Fuhil and Mizanii’l-Hakk fi Ihtiyari’l-Ehakk.*

As a son of a father who had been educated in Enderin’, he got a private
education until the age of 14 and he was accepted as an apprentice in the chancery in
1623. In the reign of Murad IV he occasionally participated as a young scribe in the
Eastern campaigns from 1624 to 1640. After his return to Istanbul in 1638, he began to
stall his scribal career and focused his attention on self-education under the guidance of
some famous scholars of the time.® In 1645 he resigned from his post in the chancery. He
spent most of his money on hand and also his mother’s inheritance to put together
probably the largest private library of Istanbul in his time. ’ It was when he also began to
give his own works one of which was Takvimii’t-Tevdrih providing him a call back to the
chancery with a good promotion in 1648. His works are mostly in the fields of
bibliography, geography and history. It is understood that he also was in contact with the
prominent Western scholars of the time. However, we can not say that he departed from
traditional Eastern ideas though not leaving his rational criticism.® He gave more than
twenty books including Cihanniimd and Kegfii’z-Ziiniin.

The 17th century is a period of unrest which is named with the term of Ibn
Khaldun as sinn-i vukif (age of learning and knowing) by Katib Celebi. In this century
the Ottoman state experienced many difficulties and problems in several fields. In the
capital the ruling elite including statesmen, agas and palace women were in a struggle for
power because of the vacuum caused by the absence of potent sultans. In this chaos,
Janissaries got more spoiled and went far to violent rebellions. The same thing was

' A) “The nickname Hact was given to him since he visited the holy places of Islam, namely Mescid-i Hardm.”
B) “The nickname Halife, Ottoman spelling of the word Caliph, does not mean here the succesor of Prophet

Muhammad, but as it is the name of a rank in the hierarchy of scribes, to which Katib Celebi was promoted.”

See; Mehmet Ipsirli, “Klasik Dénem Osmanh Devlet Teskilati”, in Osmanh Devleti ve Medeniyeti Tarihi,

ed. Ekmeleddin ihsanoglu, IRCICA Yayinlari, Istanbul 1994, Vol. I, p- 192.

% Orhan Saik Gokyay, Katip Celebi: Yasam, Kisiligi ve Yapitlarindan Secmeler, Tiirkiye s Bankas: Kiiltiir

Yayinlari, Ankara 1982, pp. 1-6.

? “This information is derived out from a later added flyleaf to one of the Cihanniima copies registered in Revan

1624,  Topkapt  Palace  Museum  Library”.  See:  Gottfried Hagen, “Katib  Celebi”,

http://www.ottomanhistorians.com, p. 2 and endnote 10.

* Fikret Saricaoglu, “Katib Celebi’nin Otobiyografileri”, istanbul Universitesi Edebiyat Fakiiltesi Tarih

Dergisi, Issue 37, (2002), p. 297.

3 “Although it is not known whether he was recruited through the devsirme, that his brother was also in the army

makes it unlikely, since usually only one child per family was drafted”, Hagen, ibid., p.1.

® Katib Celebi, Mizanii’l-Hakk fi-ihtiyari’l-Ehakk, ed. O. S. Gokyay, Terciiman 1001 Temel Eser, Istanbul

1980. pp. 117-118.

7 Saricaoglu, ibid., p. 298., Hagen, ibid., p. 2.

® Miikrimin Halil Yinang, “Fezleket Ekval al-Ahyar Hakkinda” in O. S. Gokyay, Katip Celebi. Hayat1 ve

Eserleri Hakkinda incelemeler , Ankara 1957, pp- 93-100; noted by Hagen, ibid., p. 3 and endnote 12.
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unfortunately true in the periphery. The rapid population growth and the arbitrary
attitudes and behaviors of the state agents against reaya caused Ottoman timar system to
collapse. This became the reason of another kind of rebellions, Celdlis. In addition to
these domestic problems, Ottoman treasury had to digest the change of trade routes. Also
the influx of American silver into Ottoman markets gave rise to an unexpected inflation.
Meantime, Ottoman armies were in ever-lasting wars against Habsburgs in the west and
Safavids in the east.’

The discomposure resulted from these decays and corruptions required the
initiation of reform and stability in different elements of the state. This need was tried to
be met by preparation of treatises about how and what kind of reforms should be done
and about how sultans managed to overcome the problems and re-secured the justice.
Katib Celebi’s opus Diistiiru’l-‘Amel li-Isldhi’l-Halel was one of these treatises.

Forging Cold Iron: Diistiiru’l-‘Amel li-Islahi’l-Halel
Katib Celebi’s Treatise on Reform, Society and Politics

Katib Celebi’s booklet Diistiru’l-‘Amel li-Islahi’l-Halel"’(meaning the method
of practice to overcome the disorders) analyses the crisis of his time with the means of an
analogy between the body politic and human body.'" The theoretical framework of his
study can be claimed to be based on the views of Ibn Khaldun in terms of social change
and on Hippocrates-Galen school in terms of social structuring.'”

The work consists of seven short parts; mukaddime (introduction), fasi-1 evvel
(first part), fasl-1 sani (second part), fasl-i sdlis (third part), netice (conclusion),
neticetii’n-netice (epilogue), and tenbih ii tebsir (exhortation and harbinger).

Before the introduction part, he starts with basmala and glorification to Allah as
usual in Ottoman books. Then, he gives hints about the content of his work by saying that
siydset-i ser‘iyye"(religious politics) is enough to reform the state structure. Actually,
what he wants to do throughout the work is to identify the problems and suggest solutions
to them within the traditional Islamic understanding of politics by adding some original
ideas of his own. After that he explains why he wrote his book. He states that in the year
1063 of hijra (corresponding to 1652 of Gregorian calendar), as required by godly
tradition and the nature of civilization and social life, there emerged a disorder and
disharmony in the structure of the state. At the behest of the sultan a meeting session was
demanded from leading bureaucrats and members of state council so that they could find
some solutions to the drafts. It is interesting that Katib Celebi, though not a high-ranking

° Feridun Emecen, “Osmanlt Siyasi Tarihi”, in Osmanli Devleti ve Medeniyeti Tarihi, ed. Ekmeleddin
Thsanoglu, IRCICA Yayinlari, Istanbul 1994, Vol. I, pp. 45-48.

!0 “There are several manuscripts of this booklet (Siileymaniye Library; Esad Efendi col. No: 2067-1, Hidiv
[smail Pasa col. No: 142, Hamidiye col. No: 1469, Lala fsmail col. No: 343, and also Nuruosmaniye Library
No: 4075). In this study, I preferred a printed copy which is an apendix to Ayn Ali Efendi’s Kavanin-i Al
Osman der-Hulasi-i Mezamin-i Defter-i Divan again in Sul. Lib, Izmirli ismail Hakki col. No: 2472.

! Hagen, ibid, p. 9.

12 Remzi Demir, Philosophia Ottomanica: Eski ile Yeni Felsefe Arasinda, C. II, Lotus Yayinlari, Ankara
2005, p.25.

3 “The political understanding initiated firstly by Kindi and Farabi by synthesizing politics of Prophet
Muhammad with those of Plato and Aristotle”. For a definiton of siydset-i ser‘iyye see; Ahmet Yasar Ocak,
“Diisiince Hayati (XIV-XVIL Yiizyillar)”, in Osmanh Devleti ve Medeniyeti Tarihi, ed. E. fhsanoglu,
IRCICA Yayinlari, Istanbul 1994, Vol. II, p. 165.
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bureaucrat or a member of ulemd, took part in such an important meeting. This proves
that he got a very respect among Ottoman elite. Diistiru’l-‘Amel was written to find
solutions to the problems detected by this meeting as budget deficit, unrest of reaya and
redundancy of soldiers. After that, he clarifies the reason why he wrote his book, he
continues as:

Bind’en ‘ala zalik bu ekall-i halika Hac1 Halife dahi miiddetii’l-‘omr
divana hidmet edip seferlerde ve hazarlarda rlizgarin germ i serdin
ve nice derdin cekip tevarih-i eslaf gormekle diledi ki sdyesinde
astide oldugu Devlet-i ‘Aliyye’ye lillah nusret ve siikr-i ni‘met
niyeti ile tevarihde goriip bil-fi‘l tecriibe ile yakin hasil etdigi
mertebe bu umira miite‘allik bir iki varak tesvid eyleye. Gerg¢i
stireten darb-1 hadid-i barid gibi goriinmekle ashab-1 devlet kusiir-1
himmet sebebi ile tegafiil edip miintefi‘ olmazlar ise bari yevm-i
ahretde kat‘-1 ma‘zeret olunmus ola."

It is understood that the author with this work does not want to call attention to
his capacity since he neither mentions about the sultan or the vizier with exaggerated
compliment nor scratches their back; instead he tries to pull his own weight with the
sense of responsibility.

The introduction which is summarized by the author as etvdr-1 devlet (phases of
state) reveals that Katib Celebi adopts the tradition of Ibn Khaldunizm about the topics of
history and society. In an attempt to analyze the structure of Ottoman state and society
Katib Celebi benefits from the biologist social philosophy or the method of
anthropomorphic analogy appropriated not only by Farabi and ibn Haldun but also by
many thinkers in the history from the ancient times on."” His point of view proves that the
author makes the most of both empiric and theoric knowledge in his work.'®

In the very beginning of his introduction, he defines the state shortly as miilk
(sovereignty or political power) and saltanat (dynasty). The state exists only if
individuals come together and constitute it. That is to say, in his terminology miilk does
not mean just wealth but a political power constituted by individuals and supported by
wealth.

Afterwards, he sets forth that just as human beings experience the ages of
niimiivv (developing), vukiif (learning and knowing) and inhitat (decline), also states pass
by the same ages. The spans of these ages in human or in a state are short or long
depending on the body health for human and the strength of structure for state. For the
states which have solid structures like Ottoman State, the age of learning and knowing is
very long. However, by a successful observation of the indications of these ages and by
using the right medicine at the right time, it is possible to prolong them all. With this

% “Accordingly, this worthless creature Haci Halife knowing a thing or two, since he served for the state
council during his life and witnessed the times of peace and war in many occasions, wished to waste one or two
sheets about these problems in order to show his praise and to contribute to Devlet-i ‘Aliyye by courtesy of
which he is happy. If it is seen by the unwary owners of the state as something like forging cold iron, at least a
possible excuse will have been blocked in the hereafter.”

“Hilmi Ziya Ulken, “Katip Celebi ve Fikir Hayatimiz” in Katip Celebi; Hayati ve Eserleri Hakkinda
incelemeler, Tiirk Tarih Kurumu Basimevi, Ankara 1991, p. 181; Mehmet Oz, Osmanl’da Coziillme ve
Gelenekei Yorumeculari, Dergdh yayinlary, istanbul 2005, p. 99.

' Remzi Demir, ibid, p. 27.
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view Katib Celebi, unlike Ibn Khaldun and his Ottoman contemporaries who handle the
above-mentioned transitions with a fatalist approach, does not exclude the human factor
in transformation of societies and states.

In the first part after introduction, he touches on the concept of ddire-i addlet
(the circle of justice formulated as:

La miilke illa bi’r-rical ve 14 ricale illa bi’s-seyf ve 12 seyfe illa bi’l-
mal ve 14 male illd  bir-ra‘iyyet ve 14 ra‘iyyete illa bi’l-‘adl."”

Other formulations he uses here to make himself clear are ahldt-1 erbaa (four
liquids; blood, phlegm, bile and secretin) and erkdn-i1 erbaa (four columns: scholars,
soldiers, tradesmen and subjects). Human can live as the balance of these four liquids is
kept in the body, and state lasts as long as these four columns are equally powerful. In
this metaphor the sultan is nefs (the soul of body). If the soul gives freedom to feelings
and capacities, this triggers the desires and upsets the body balance. Likely, if the sultan
does not supervise his bureaucrats and clerks, the bribery becomes inevitable and the
balance of state collapses. At this point, the author bravely says that the statesmen of his
time could not keep their promises they gave to Allah. Consequently, the divine justice
appeared. The abundance of treasury was gradually exhausted and the Ottoman soldiers,
unlike the past, started to be afraid of their enemies.

In the second part he asserts that a proportional and fixed balance of the four
liquids is never be secured. The same is true for the state, so it is no use to try to keep the
numbers of the four columns in a certain level. What is logical is to let them increase or
decrease to the extent that they will not give any harm to the state. Instead of diminishing
the number of soldiers, for example, it is necessary to keep their number in a harmless
amount. The number of soldiers is less damaging than the amount of money paid to them.

The third part is about treasury. As humans get older, their breads turn white.
Similarly, as states passes through their ages of decline, the interest in decoration and
adornment increases between people. Ordinary people start to contest with ruling class in
their fig and clothing. This increases the expenditures and decreases the incomes, because
nobody wants to work anymore. He explains that this process was experienced in
Ottoman Empire after Siileyman I and claims that the only requisite for overcoming this
situation is an authoritarian sovereign who could use his sword if needed.

He starts the conclusion part by alleging that there are many alternatives for
solving all of these complications. To him, some of these solutions, however, are not
possible to implement. The first stage of his solution offer is the existence of a sword
owner (a potent ruler). Then, all of the statesmen should know that the real owner of state
is Allah. The sultan is just a tenant who rules as a successor of Allah. The role of
statesmen is to help him to secure the justice and to stamp out the ones who are against
him in a congruence of goals and ideas as long as the sultan stays open-eyed. In this
direction, it is necessary that the army should eliminate and root away the traitors in it
and give support to the rulers in blocking the wastefulness. As the final word, he
confesses that the fulfillment of these solutions is very difficult because humans go after
their desires and against such kind of an authoritarian order.

7 “Sovereignty is possible only by men. Men can be controlled only by army. Army is sustained only by wealth.
Wealth can be collected only by subjects of state. These subjects are not possible to obey without justice.”
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In the part of epilogue, he makes another suggestion for solution to the
redundancy of soldiers and shortage of incomes. As to him, the sultan should supply one-
year income in this or that way. Then he should find a very reliable agent who will pay
the debts of the treasury from the future incomes little by little. One-year income should
always be kept in the treasury so that it could be capital for many kinds of works.
Moreover, in the posts which necessitate a contented handling of state incomes, some
trustworthy men should be hired. The taxes levied on subjects need to be diminished. The
sale of the posts collecting these taxes ought to be forbidden. He is sure that these
measures would change the state back into its flourishing years. In the part of exhortation
and harbinger, he gives the good news that the state will relapse soon by the help of
Allah.

Conclusion

Katib Celebi suggests in this work some solutions which can be practiced in a
short time. He does not intend to ground a new theory and to transform the state and
society with a new political understanding. He analyzes the state and society with some
views borrowed from Ibn Khaldun and also from Ancient Greek philosophers. Then, with
his own distinctive opinions he suggests good solutions to the matters he successfully
determined. In both his analysis and proposals he seems more courageous than his
contemporary Ottoman thinkers.

Katib Celebi sees the state and society like a human body and compares the
body organs with state institutions and social entities. As to him, state and society could
live and keep powerful only if these institutions are healthy like the case for a human
body. Though affected by Ibn Khaldun he is not a fatalist since he advocates that the life
of a state or society can be lengthened with required precautions.

In short, Katib Celebi believes that states and communities, just like humans, go
under a decline after they develop and enlarge. He bricks his political thought around
prolonging these ages. If a functional solidarity among the constituting elements of the
society is secured and kept with rational politics, this state or society could stand in long
years and make its subjects happy.

APPENDIX:
Diistiiru’l-‘Amel li-Islahi’l-Halel

Hamd i send ol Malikii’l-Miilk-i Tekaddes ve Te‘dlaya sezadir ki tedbir-i
nizdm-1 ‘dlem irdde-i ‘aleyhesine menfit ve tesviye-i umir-1 beni adem mesiyyet-i
ezeliyesine mevk{f ve merbiittur. Ve salat ii seldm ol hayrii’l-endm canibine ki edviye-i
siyaset-i ser‘iyyesi 1slah-1 mizac-1 miilk i devlete kafi ve ta‘dil-i kuva-y1 kava‘id-i din i
millete vafidir.Ve ba‘d clin tarih-i hicret-i nebeviyye (‘aleyhi ekmelii’t-tehiyye) bin
altmis ii¢ senesine erip devlet-i riiz-efzlin-1 ‘Osmaniyye li¢ yiiz altmis dordiincii sale balig
oldu. Ber-miicib-i ‘4det-i ildhiyye ve mukteza-y1 tabi‘at-i temeddiin ve ictima‘-1
beseriyye bu Devlet-i ‘Aliyye mizicinda ‘aldyim-i inhiraf ve tabi‘at i kuvasinda asar-1
ihtilaf goriilmekle ber-vefk-i “El-Miilitkii Miilhemiin” hazret-i padisdh-1 ‘dlem-penah
eyyidehiillahii ve kavvahii tarafindan fermén-1 cihAn-muta* ve hitkkm-i vacibi’l-ittiba‘ sddir
oldu ki umfr-dide-i a‘yan ve kér-azmfiide-i ehl-i divin bir yere gelip nabz-girlik edeler ve
bu gé&’ilenin tedbiri nedir goreler. Ta ki ‘tydzen billdh bir tedariiki miiskil kara mii’eddi
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olmaya (‘ildc-1 vdki‘a pis ez vukii‘ bdyed gerd) mazminunca hasbel-ferman evvela vekil-
i mal olan vezir-i zisdn Defterdar Pasa huzlirunda ehl-i divan cem* olup iradin killeti ve
mesdarifin kesreti ve buna miite‘allik re‘dydnin za‘f i telasisi ve ‘askerin vefreti
ahvalinden bahs ac¢ilip ciiliis-1 hiimay{indan beri olan miisavereler iisliibu iizre avaze-i kiis
kil i kélden sonra makta‘-1 kelam bu oldu ki “Kara Mustafa Pasa’nin dhir ‘asr1 ki bin elli
lic tarfhidir irdd @ masraf beraber idi. Irdda ne yiizden kesr gelip masraf ne sebebden
ziyade olmusdur ol zamandan bu ana gelince akldmdan c¢ikarila. ‘Ale’l-infirdd tafsile
vuk@f hasil oldukdan sonra ‘ilaci ne ise goriile” deyu yazilmak 1smarlanip meclis ahir
oldu. Bundan sonra bu g#’ilenin ‘ildc1 babinda nice cem‘iyyet ve megveret mukarrer
olmagla ldzim geldi ki “ed-dinii en-nasthatii” fehvasinca hayir-hah-1 din i devlet olanlar
bildikleri mertebeyi ketm i dirlg ietmeyip semt-i savaba delélet ve canib-i resada igaret
edeler. Bind’en ‘ald zalik bu ekall-i hallka Haci Halife dahi miiddetii’l-‘0mr divana
hidmet edip seferlerde ve hazarlarda riizgarin germ i serdin ve nice derdin ¢ekip tevarih-i
eslaf gormekle diledi ki sayesinde astide oldugu Devlet-i ‘Aliyye’ye lillah nusret ve siikr-
1 ni‘met niyeti ile tevarihde goriip bil-fi‘l tecriibe ile yakin hasil etdigi mertebe bu umfiira
miite‘allik bir iki varak tesvid eyleye. Gergi siireten darb-1 hadid-i barid gibi goriinmekle
ashab-1 devlet kusiir-1 himmet sebebi ile tegafiil edip miintefi‘ olmazlar ise bari yevm-i
ahretde kat‘-1 ma‘zeret olunmus ola. Pes bu evrak bir mukaddime ve ii¢ fasil ve bir netice
tizre tertlb olunub ismine (Diistliru’l-‘Amel li-Islahi’l-Halel) denildi. Mukaddime etvar-1
devlet beyanindadir fasl-1 evvel re‘dyada fasl-1 sani ‘askerde fasl-1 sélis hazinededir.
Netice dahi ihtilal ga‘ilesi def ine ve inhiraf-1 mizac-1 devlet ‘ildcina isaretdedir.

Mukaddime

Hafi olmaya ki miilk ve saltanat ma‘nisima olan devlet bir nev‘-dyin iizre
ictimd‘-1 beseriyyeden ‘ibaretdir. Esrar-1 tabdyi‘-i esydya vakif ve hikmet-i nazariyye vii
miimasil ve ekser-i umiirda biri birine mu‘adil idigi im‘an-1 nazar ile hadd-i bedahete
vasil olmusdur. Nazm-1 celil “Ve haleknd-kiim etvdard”’da bu ma‘niya Tma var dimislerdir.
Ciimleden evvel insanin ‘Omr-i tabi‘si ii¢ mertebe iizre takdir olunup (sinn-i niimiivv ve
sinn-i vuk{f ve sinn-i inhitat) bu lic meratib evkati efradda gerci ta‘yin olunmusdur.
Lakin kuvvet i za‘f ve te’1if i terkib sebebiyle tefaviit lizre olup sahs-1 za‘ifii’l-biinyenin
sinn-i inhitati kavi terkib kimesneden mukaddem olagelmisdir. Pes insanin devletden
‘ibaret olan ictima ‘1 hali dahi ii¢ mertebe tizredir. Zaman-1 niimiivv ve zaman-1 vukif ve
zaman-1 inhitdt bu iic mertebe kezalik tefiviit iizredir. Ol ecilden selefde ba‘zi
cem‘iyyetler cok ge¢gmeyip zamén-1 inhitata vardi. Ve nicesi dahi afete ugrayan yigitler
gibi st’-i tedbir afeti ile zaman-1 vukiifda gitdi. Ve ba‘zist bu Devlet-i ‘Aliyye gibi
kaviyyii’l-blinyan ve rasihii’l-erkin olmagla imtidad bulup zaman-1 vukiifu gec gecdi. Ve
bu ezmine-i seldsenin gerek infirdd ve gerek ictima‘inda ‘alametleri vardir. Tedbir-i
umir-1 cumh@ira miibasir olan mehere-i miidebbirin bilip 1sldh-1 mizdc ve s&’ir ‘ilac
tedbirinde ana gore ‘amel iderler. Nitekim mu‘alece-i cismaniyye ve riihaniyyede ka‘ide-i
kiilliyedir. Ve illa si’-i tedbir olunmus olur. Zird seyh-i fanlye olan mu‘élece sabiye el
virmez. ‘Aksi dahl miifid olmaz. Hala bu makamda meréatib-i ictima‘ evkat ve ‘aldyimini
beyan miinasib olmagla mecmii‘-u risdleyi tetebbu‘ ve te’emmiilden ahze havéle olundu.
Mukaddimede bu mikdar isaret kifayet ider.

Fasl-1 Evvel: Ra‘iyyet Ahvalindedir

Evvela re‘dya vii beraya selatin i timerdya vedi‘at-i ilahiyye oldugundan gayri
“La miilke illd bi’r-rical ve 1d ricdle illa bi’s-seyf ve ld seyfe illa bi’l-mal ve 1a male illd
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bir-ra‘iyyet ve ld ra‘iyyete illd bi’l-‘adl” kazdyasi ma‘lim-1 ‘alemiydn ve miiste‘an-i
‘ani’l-beyan ve ber-vefk-i “Hayru’l- keldmi ma kalle ve delle” bu babda bununla iktifa
olunmak gerek. Gayeti miisdbehet-i ictima‘ vii infirdda raci‘ niiket ii mezaya ile bu
keldam-1 miicmel serh oluna. Pes heykel-i mahs@is-1 insani ‘anésir-1 erba‘a tabdyi‘inden
olan ahlat-1 erba‘adan te’lif Ui terkib olunup havés ii kuva vasitasiyla zimam-1 tedbir ve
tasarrufu nefs-i natikamin keff-i kifayetine verilmisdir. Kezalik hey’et-i ictima‘iyye-i
beseriyye dahi erkan-1 erba‘adan te’lif i terkib olunub havas i kuvaya nazir olan a‘yan-1
devlet vesatat: ile zimam-1 tedbir ve tasarrufu nefs-i natitka makadminda olan sultin-1 ‘ali-
sanin keff-i kifayetine vabeste kilinmigdir. Erkan-1 erba‘a dedigimiz ‘ulema ve ‘asker ve
tiiccar ve re‘dyadir. Ziimre-i celile-i ‘ulema bedende hilt-1 mahmid olan deme miimasil
olub kalb ki menba‘-1 rih-1 hayvanidir ve rtth-1 hayvani bir cevher-i latifdir ki giyet
letafetinden bedende bi’z-zat cereydn edemeyip dem ani hamil olup ‘urikdan etraf i
a‘mak-1 bedene alur gider ve ciimle a‘za vii cevariha sl ider. La-cerem beden aninla
hayat bulup miintefi‘ oldugu gibi ‘ulema-y1 seri‘at i hakikat dahil rith-1 hayvani
mesabesinde olan ‘ilm-i serifi mebde-i feyyazdan bi’z-zat ya bi’l-vasita hamil olup etraf-1
beden makdminda olan iimmilere ve ‘avdma eristirip beden rith-1 hayvaniden miintefi*
oldugu gibi anlar dahi ‘ilimden miintefi‘ olurlar. R{ith-1 hayvani kivam ii devam-1 bedene
sebeb oldugu gibi ‘ilm dahl kivdm i devim-1 cem‘iyyete sebebdir. Aningiin Hazret-i
Yiasuf-1 Siddik ‘aleyhi’s-seldm vildyet ve mansib talebi sadedinde “/nni hafizun ‘alim”
didi. Ve ‘asker balgam makamindadir. Ve tiiccar safra ve re‘dya sevdiya miisabihdir ki
tabi‘at1 tiirabi ve stiflidir. Bu ahlat-1 erba‘a kesr i inkisar ile biri birinden miintefi‘ olup
mizéc-1 beden sihhat buldugu gibi esnaf-1 erba‘a dahl medeni-i bi’t-tab‘ olmak hasebiyle
biri birinden miintefi olub nizdm-1 cem‘iyyet ve mizac-1 devlet sithhat bulmugdur. Ve bu
ahlat-1 erba‘a i‘tidal tizre olmak vacibdir t4 ki mizdc-1 beden muhtell olmaya. Eger
kemmiyet veya keyfiyet cihetinden biri reda’et peyda edip fasid veya gilib olur ise ihrac
i teskin ile tedariik 1dazim gelir. Pes re‘dya ki sevdd makamindadir. Tibb i tesrihde
sabitdir ki ta‘dm hazmindan sonra bir zaman mi‘deye gida varid olmasa tahal biraz sevda
dokiip bos kalmasin ve ba‘zi halele mii’eddl olmasin deyu tedariik etdigi gibi mi‘de
makaminda olan hazine-i ‘dmireye dahi gidd mesabesinde olan mal vérid olmayub tehi
kaldikda re‘aya fukarasi emvali dokiip her-bar hazineyi bos komayip tedariik tizre olurlar.
Amma anlar makh{r ii miinkesir olub kér i kisbden kaldikda bu tedariik miiyesser olmaz.
Ol ecilden selatin-i selef re‘dyay1 zalemeden himaye ve ‘adl ile tatyibde ihtimadm-1 tdm
ederler idi. ‘Adlden ‘ud@il eylemeyip zdlime yiiz vermezler idi. Memalik-i mahriise
karyelerinden biri harab olduguna rizalar1 yok idi. Merhiim Sultan Siileyman Han darii’s-
saltanati’l-‘aliyye ya‘nl sehr-i Kostantiniyye’nin tamam ma‘mir olmasini murdd edip
memalik-i mahrisede vaki‘ kasabat i kuradan birini kaldirip getirmeyi tecviz eylemeyip
ve re‘dyadan biri zird‘at @i harasetden kalip gelip sehrde olmasini reva gérmeyip Belgrad
kal‘asim feth etdikde ol diyarin kiiffarim siiriip Yedikule semtlerinde iskdn eylemis idi.
Sonra zaman-1 vukif tecaviiz edip Celaliler zuhiiru ile re‘dyaya za‘f gelip terk-i diyar ve
karyelerden sehre firar etdiler. Halen Istanbul etrifi bile doldu. Rakimii’l-hurdif bin kirk
bes tarihine gelince on iki sene memalik-i mahrlisede gezip ekser karyeleri harab goriip
sah-1 ‘acem memalikinden Hemedan ve Tebriz iilkelerine vardikda on bes yirmi menzil
kadar mesafede bir harab karye gormek vaki‘ olmadi. Zird ol td’ife zaman-1 vukif
ahirlerinde idi. Yirmi seneye karib zamanda tasralar bi’l-kiilliye berbad oldugu hadd-i
tevatiire ermisdir. Bu telasinin sebebi ez af ii miiza‘af teklifdir. Ve ba‘is-i a‘zam budur ki
emanet ehline verilmek ve na-ehil i gaddarin hakkindan gelinmek lazim iken ciimle
menasib (bdligan ma belega bey‘i min Yezid) olup istird eden meld‘in isti‘cal ile ol
maddeden verdigi mal-1 habisi me‘a-ziydde cem® i tahsile sa‘y iizre iken zariret
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bahénesiyle birine dahi bey* edip ol vardikda dahi ziyade ta‘addi eder. Re‘aya fukarasi
taz‘f olunan tekalif-i sdkka ‘uhdesinden gelmezler iken zalemenin bu vechile ta‘addisine
takat getirmeyip ‘dlem-i hardb olduguna siibhe mi vardir. Selefde irtisa’ tohmeti ile
niceler ma‘zll ii mahzil olub belki nice erkdn-1 devlet katl olunmus iken halen ol ‘aklen
ve ser‘an muzirr ve mezmim olan haslet medar-1 umdr-1 devlet olacak ol devletin ve
hazinenin hali nice olacakdir bundan kiyds oluna. Bu kéar-1 mekrih miilok-i kiiffar
beyninde bile memni‘ ve mezmiimdur. Zird ibtdl-i hakk ve tenfiz-i batila mii’eddi
oldugundan kanln-1 ‘adl ve mi‘yar-1 ‘akla muhélifdir. Ser‘an hurmeti siiblitunda dahi
istibdh yok iken ve tagyir-i ism ile sibikan gizli alinir iken “Bunun hazineye nef‘i ve
imdadi vardir” deyu i‘lan eylediler. Lacerem gayret-i hakk zuhir edip hazineden bereketi
gotiirdii. Ve kulfib-1 ‘askere rehb ilka edip selefde kiiffar ehl-i Islimdan firar etdigi gibi
emr-i ber-‘aks oldu. Soyle ki taz‘if-i tekalif zulmiinden ve mansib satmak ‘isydnindan
feragat ve ‘adle ‘udiil olunmagla tedariik ma-fat ve tevbe vii inabet olunmaz ise se’amet-i
‘isyan ve gardmet-i zulm {i ‘udvan ‘dlemi berbad eylemek mukarrerdir “/nnd lillahi ve

SeA 9y

innd ileyhi raci‘in”.
Fasl-1 Sani: ‘Asker Ahvalindedir

Sabikan takrir u beyan olundu ki beden ahlét-1 erba‘adan terkib olunup her biri
hey’et-i ictimd‘iyyede birer sinifa miimasil ve hésiyyet-i ‘asker balgama miisabih i
mu ‘adil kilinmigdir. Ve balgamin bedende liiziimu ve nef*i ve kesretinin zarar1 ve tugyani
nice ise ‘askerin dahi oyledir. Hasili kivim-1 beden ahlat i erkan ii kuva ile nice baki ise
kivAm-1 devlet dahi bu esnaf-1 erba‘a ve a‘yan iledir. Ve sihhat-i beden nice ahlatin
i‘tidaline mevk{f ise nizdm-1 cem‘iyyet dahl bu esnifin i‘tidaline menfttur. Gerci
ikisinde dahi i‘tidal-i hakiki mutasavver degildir. Lakin kesr ii inkisar bir mertebe hadden
efziin olmaya ki ‘arz-1 mizdcdan ¢ikmagla sihhate halel gelmeye. Kacan insan sinn-i
vukifu tecaviiz etse biirQidet ii rutfibet ki tabi‘at-i seyhiihetdir balgam tabi‘idir. La-cerem
ol sinnde balgam galib olup hikkmiinii icra ider. Her bar ihrac i teskin olundukca tabi‘at
geri tevlid etmek iizredir. S4’ir ahlat dahi ana donmeye meyldedir. imdi ol sinnde olan
kimesne balgami bi’l-kiilliye magliib edip magliibiyyeti hilinde durgurmaga sa‘y etmesi
‘abesdir. Heman bunun misali bir ak sakall1 sahsa benzer ki sakalim siydha boyayip min
ba‘d agarmamasina sa‘y eyleye. Bel ki ol halde olana miinasib budur ki balgamin zararsiz
galebesi mertebesine ka’il ola. Bu miidde‘d4dan sonra da‘va-y1 hey’et-i ictima‘iyyeye nakl
edip delil irad ederiz ki Kara Mustafa Paga sadbikan merh@im i magftir Sultdn Siileyman
Han zamani defterlerine gore kulu tenzil etmis idi. Cok gecmeyip geri eski kararin bulup
bel ki dahi ziyade oldu. Eger “Askerin ziyade olmasi vaki‘ midir” denilir ise ma‘lim ola
ki merhtim Sultdn Siileyméan Han asrinda dokuz yiiz yetmis tarihinde ciimle mevacib-
haran kirk bir bin dort yliz yetmis dokuz nefer ve senevi mevacibleri bin iki yiiz yirmi ii¢
yiik akce idi. Dokuz yiiz yetmis dort tirihinde kirk sekiz bin ti¢ yiiz on alt1 nefer olup ve
senevi mevacibleri bin iki yliz altmis dort yiik ak¢e oldu. Sultdn Murad-1 Salis asrinda
dokuz yiiz doksan yedi tarihinin mevacib-harani altmis dort bin dort yiiz yirmi bes nefer
ve senevi ‘ullifeleri bin yedi yiiz seksen iki yiik ak¢e oldu. Bin dort tarihinde mevacib-
haran seksen bir bin sekiz yiiz yetmis nefer ve bir yillik ‘ulGifeleri iki bin besyiiz on iki
yiik ak¢e oldu. Bin on sekiz tarihinde doksan bir bin iki yiiz iki nefer ve senevi
mevacibleri ii¢ bin yiiz sekiz yiik akceye vardi. Ba‘deh@i Sultin ‘Osméan ve Sultin
Mustafa ‘asirlarinda yiiz bin kadar olup Sultin Muradd Han’1in evahir-i ‘asrinda Mahmid
Pasa ve Bayram Pasa ve Kara Mustafa Pasa sa‘yleri ile geri nisf mertebeye tenzil olunup
bin elli hudidunda mevacib-haran elli dokuz bin iki yiiz elli yedi nefer olup senevi
mevacibleri iki bin alt1 yiiz otuz bir yiike inmis iken ¢cok ge¢cmeyip geri eski kararin
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buldu. Bel ki dahi ziyadde oldu. Pes zahir ve mukarrerdir ki kulu tenzil edip Sultan
Stileyman ‘asr1 gibi karar-ddde kilmak miimkiin degil bir beyhiide ta‘bdir. Halen bu
‘asirda sipah ziimresi yirmi binden ve yenigeri td’ifesi otuz binden asag1 tenzil olunmayip
sd’ir esnafin dahl ana gore zararsiz kesret ii galebesine k&’il olmak lazimdir. Nefer
ziyadeliginde ol kadar be’is yokdur. Gayeti mevacib-i kesireyi kdnun-1 kadime ri‘ayet ve
hiisn-i tedbir ile tenzil edip kayirmak vacibdir. Riza ile tarafeyne miildyim ve kan(ina
muvafik nice nafi® husiislar vardir ki kaleme gelmez. Ol makiile umfiru goriip bi-vukiflar
i‘tirdzina viicid vermeyip tedric ile az zamanda ¢ok nef‘ini miisahede edeler. Ve tecriibe
ile ne kadar tefaviit zahir olur goreler. Allahii Te‘ala muvaffak eyleye din ii devlete nafi*
‘ameller miiyesser eyleye.

Fasl-1 Silis: Hazine Ahvalindedir

Ciin nefs-i natika sultdn ve kuvvet-i ‘dkile vezir ve midrike miifti ve ahlat-1
erba‘a s&’ir esnaf makdminda oldugu zikr olunmus idi. Bedende mi‘de hazine ve kuvvet-i
za’ika sarraf ve vezzan ve cizibe muhassillar ve masike hazinedarlar ve kuvvet-i hazima
defterdaran ve kiittdb ve sd’ir zabitlere nazire diisiip mi‘deye varid olan gida bu kuvanin
tedbir ii tasarrufu ile bedel-i ma-yetehallel oldugu gibi hazineye varid olan emval dahi
mezkirlar tasarrufu ile mahalline tevzi® @i taksim kilinmagla ciimle esnaf hazineden ya
bi’z-zat ya bi’l-vasita miintefi‘ olup gecinirler. Soyle ki sevdd makhiir ola mi‘de bos
kalir. Ve bu kuvvetler i‘tidal lizre olmayip birine za‘f veya fiitlr gele mizdc-1 beden
muhtell olur. Kezalik re‘dya makhilir olur ise hazine tehi kalir. Ve tevad’if-i mezkiire
hiyanet i fesdd iizre olur ise mizdc-1 devlete za‘f i fiitr gelir. Bu husls emr-i
mukarrerdir. Ba‘dehd hafi degildir ki zaman-1 vukdf ahirlerine dek bu kuvvetler kavidir.
Sonra tedricle fiitlir gelip hazm ‘amelinde kustir zuhiir eder. Pes bu sinnde ‘aldyim-i sib
dahi goriintir. Sa¢ ve sakal agarmaga basladigi gibi hey’et-i ictima‘iyyede zinet zuhir
edip a‘yan i erkén tevsi‘-i da’ire-i san i ‘unvan etmeye baslayib gitdik¢e evasit-1 nés
bisat ii libasda miiliike miisareket ii miisdbehet mertebesine varmagla infirdd ve ictima‘in
masrafi artip gitdikce tezadyiid bulmadan hali olmaz. Bu da‘vanin delili budur ki dokuz
yiiz yetmis iki senesinde irdd-1 hazine-i ‘dmire bin sekiz yiiz otuz yiik ve masraf bin sekiz
yiiz doksan alt1 yiik idi. Bin tarihinde irad iki bin dokuz yiiz otuz dort yiikk ve masraf ii¢
bin alt1 yliz otuz dort yiik oldu. Bes seneden sonra bir mikdar dahi tefiviit edip bin alta
senesinde ‘ali tahriri iizre 1rad ii¢ bin yiik ve masraf dokuz bin yiike varmagla sibikan
idhar olunan hazd’in sarf olundu. Sultin Muradd Han zamanina gelince mesarif-i kiilliye
alt1 bin yiikden ziyade iken elli ii¢ hudiidunda bes bin bes yiiz yiik kadara tenzil olunup
ciiliis-i hiimay{indan sonra 1rad ii¢ bin alt1 yiiz on sekiz yiik ve masraf bes bin bes yiiz yiik
tahrir olundu. Bin altmis senesinde ihdasat ile irdd bes bin ii¢ yiiz yirmi dokuz yiik ve
masraf alt1 bin sekiz yiiz yetmis iki yiike vardi. Halen masraf frdddan bin alt1 yiiz yiik
akce ziyadedir. Pes masraf gitdikce tezayiid iizre oldugu sabit oldu. Bundan sonra teksir-i
rad ve taklil-i mesarif hadd-i i‘tidale varip ber-karar durmak emr-i ‘asirdir. Bel ki tecriibe
ile hadd-i imkanda olmadig1 ehline ma‘lim olmusdur. Nihayetii’l-emr iktiza hasebiyle
taklil i tenzilde bir kasirin kasr1 1azimdir. Ber-karar olmasa da ta‘dil-i mizac i¢iin teneffiis
mertebesi bari tedariik oluna.

Netice: Inhiraf-1 mizic-1 devlet tedbirinde ve gi’ile-i kesret ii killet
‘ilacindadir

Hafi olmaya ki bu umiirun tedbiri ve ‘ilaci hall @i ‘akd esh@binin ma‘lamlari ise
de bu makam zikrini iktiza etdigi ecilden (Rabbi hdmil fikhe ild men hiive efkahe minh)
mazminu iizre vaki‘olub nesne 1dzim gelmez. Pes bu inhiraf-1 mizacin ‘ildcina bir nice
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tarik vardir. Kimi hald miimkiin ve kimi miimteni® s@retindedir. Ciimleden mukaddemi
halki Hakk’a miinkdd etdirir bir sahib-i seyfin viicidudur. Biri dahi a‘yan-1 devlet
bugiinde padisah-1 hakiki Malikii’1-Miilk idigini bilip hakikatde hazine vii ‘asker ii re‘dya
anidir. Padisah-1 mecdzi amin halifesidir. ‘Alem-i esbibda sebeb yiiziinden tasarruf eder
deyip bir miiteyakkiz padisdh-1 mecazi huziirunda nice istikdmet lizre hareket olunur ise
‘Allamu’1-Guyftb kullugun ederiz deyii hakk u ‘adl iizre yek-dil ii yek-cihet olup taraf-1
hilafda olan1 sindirip tedbir-i umiir-1 devlete miibaseret ve devleti ikdmet etmeleridir. Biri
dahi ‘askerin belli baghh umir-didesi hakk iizre ittifak edip sdyesinde asfide olduklari
devleti kayirip nefer kuvvetiyle hiyanet ii fesdd erbabinin kokiinii kesip defe‘atle selefde
din i devlete etdikleri hidmeti geri etmekdir. Biri dahi viikela-y1 devlet hakk iizre ittifdka
sa‘y i himmet ve israfati tahfife ‘askeri alet edip kuvvet-i kahire-i ciiyfis ile maslahat
gormekdir. Bu ihtimalat halen sehl-i miimteni‘ kabilindendir. Zird devleti kayirir ve
Hakk’a tabi‘ olur kimesne nadir olub ekser-i halk taraf-1 hilafda huzfiz-1 nefsaniye
talibidir. Pes bu karin itmamu bir sahib-i seyfe mevkif olur.

Neticetii’n-Netice

El-halet-i hazihl hazinenin killeti ve ‘askerin vefreti ve mesarifin kesreti ve
re‘dyanin za‘f1 gava’ilini miimkiin oldugu mertebe def‘in ‘ilac1 budur ki re‘dyadan hazine
tahsiline mecal yokdur. Bir yillik irddi1 padisah-1 ‘alem-penah hazretleri (sellemehullah)
ne tarik ile olur ise tedariik ve tedahiilii ref etdirip atiye malindan tedric ile eda sartiyla
bir mu‘temediin-‘aleyh kuluna teslim ve der‘uhde eyleye. Hazinede bir yillik irad
bulunmak ‘azim kuvvet-i kalbdir. Her kara sermiye olur. Ba‘dehfi ‘askerin kesreti
g@’ilesi sabikan zikr olundugu iizre imsakda hiisn-i tedbir ile def* olunur. Mesela sa‘ye
miite‘allik hazineye nef‘i olan vergileri ‘askerin vefreti isin bitirir. Ve az zamanda
mevacibe killet getirir. Ve mesarifin kesreti def‘ine ‘ildic emanetlerde olan israfat bir
mikdar tahfif olundukdan sonra her birinde riikkn-i hazine olan birka¢ aklamda ehl-i vuk{f
ve dindar ve perhiz-kir adamlar istihdim olunmakdir. Bununla bir iki senede kesret-i
mesarif ga’ilesi ber-taraf olur. Ve re‘dyanin za‘f1 ‘ilact budur ki lizerlerinden ba‘z1 tekalif
birer mikdar tahfif olundukdan sonra mansiblardan akce alinmayip miicerreb ve
miistakim adamlar1 mansiblarinda zaman-1 medid meks etdirip zulm edenin hakkindan
gelinmekle bir iki senede re‘aya kuvvet bulup memalik-i mahriise kema-yenbegl ma ‘mir
olur.

Tenbih ii Tebsir

A‘yan-1 devlet ve erkdn-1 saltanatin ma‘limlaridir ki bu Devlet-i ‘Aliyye’de
inhiraf-1 mizac heman simdi olmayip selefde gah verese-i saltanat kavgasi ve bir zaman
Timur’un serr i stirGiru ve ba‘dehl Celéliler zuhliru mizac-1 ‘dleme defe‘atle ihtilal verip
hiisn-i tedbir olundukda bi-‘avni’lldhi te‘dla geri i‘tidale gelmisdir. Halen bu risdlede
zikri sebk iden gava’il ciimleden hiive lend kedera deyli ba‘z1 tehvilita viiclid verip
vehme tabi‘ olmagla tedbirden kalmak layik-1 din @i devlet ve muktezd-y1 cem‘iyyet
degildir. Hazret-i padisdh-1 cihan-pendhin tali‘-i hiimayunlar1 kuvvet ve sa‘ddetdedir.
Soyle ki viikelas1 din i devlete hidmet igiin ittifak ile ddmen-i dermeyan ve ser‘-i serifi
mi‘yar ve mizan edeler. Allahu Te‘4la nusret edip a‘daya galib ve mansir ve muzaffer
olurlar. Ve gadri koyup kénlin-1 ser‘t ve ‘akli miicebince hiisn-i tedbir ederler ise bu
Devlet-i ‘Aliyye’yi gadrden gecirip madde-i kdn(ina ileteler. Allahu Te‘dla miiyesser
eyleye Amin.
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